CHAPTER 9

The Affinity between the Lost Midrash
Yelammedenu and Midrash Vayekhulu

Amos Geula, Hebrew University of Jerusalem
and Herzog Academic College

1 The Lost Midrash Yelammedenu and “the Tanhuma-Yelammedenu
Problem”

Scholars usually refer to the Tanhuma-Yelammedenu (TY) corpus as a single
entity. This inclusive term comes from the common practice of substitution the
title “Tanhuma” for “Yelammedenu” in medieval references to the work! and
because of the complicated state of affairs that was realized when the numerous
extant versions of the Tanhuma midrashim were compared.? But in my opin-
ion, the first step to solving what has been called “the Tanhuma-Yelammedenu
problem” lies in distinguishing between these two works, namely Tanhuma
and Yelammedenu, rather than their inclusion in one corpus.

This argument becomes more obvious when treating works that are lost: in
such cases, the inclusion of separate works in one rubric either delays or even
prevents the possibility of identifying and studying them. The first of such com-
positions that I shall discuss in this article is the lost Midrash Yelammedenu
mentioned in the Arukh by Rabbi Nathan (Natan) of Rome and in the Yalkut
Shimoni, where only fragments remain. This midrash differs from T8 and from

1 The merging of the two names is already found in the title of the first printing of Tanhuma
(Constantinople, 1520): “U3TR% 8IPIT RMNIN WITA” (“Midrash Tanhuma, which is called
Yelammedenu”). Leopold Zunz also alternates between works and quotations referenced as
“Tanhuma” and those referenced as “Yelammedenu.” See Yom-Tov Lipman Zunz, Ha-Derashot
be-Yisrael ve-Hishtalshelutan ha-Historit, ed. Hanoch Albeck (Jerusalem: Mosad Bialik, 1947),
108-109. This inaccuracy was followed by many researchers.

2 See Moshe D. Herr, “Tanhuma Yelammedenu,” in Encyclopaedia Judaica, Vol. 15 (Jerusalem:
Keter, 1972), cols. 830-832; Giinter Stemberger, “Tanhuma-Yelammedenu,” in Hermann L.
Strack and Giinter Stemberger, Introduction to the Talmud and Midrash, trans. Markus
Bockmuehl (Edinburgh: T. & T. Clark, 1996), 302—306; and Marc Bregman, The Tanhuma-
Yelammedenu Literature: Studies in the Evolution of the Versions (Piscataway, NJ: Gorgias
Press, 2003), 3-19.
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174 GEULA

the TP3 and from the Yelammedenu mentioned by Rabbi Jacob of Sicily (Sikily)
in Yalkut Talmud Torah.# This version of Yelammedenu is extremely important
because it contains unique traditions.’ However, it has not received thorough
treatment in the scholarship, because of the confusion that prevails in dealing
with the different versions of the Ty midrashim.

We have some 400 relatively brief citations from the lost Midrash
Yelammedenu in the Arukh® and about 260 mostly long quotations from
the Yalkut Shimoni on the Torah and on the Prophets and the Writings of the
Hebrew Bible (Nakh), 50 of which were excerpted separately in the Kuntres
Acharon Mi-Yelammedenu, which was appended to the first printed edition
of the Yalkut Shimoni on the Torah.” Similarly, there are several fragments from
the “European Genizah” that may be identified as belonging to this midrash.
Among them are a fragment of the lost Yelammedenu on the beginning of
Deuteronomy from the Wolfenbittel Library, which was published by Kurt
Wilhelm in 1966;® a fragment of the lost Yelammedenu on Genesis from the

3 See Zunz, Ha-Derashot be-Yisrael, 108-116; and Solomon Buber, Midrash Tanhuma (Wilna,
1885), 7-14, 87-88 (= TB).

4 Excerpts called “Yelammedenu” mentioned in Yalkut Talmud Torah (the entire work is still in

manuscripts) were collected by Solomon Wertheimer and by Jacob Mann and Isaiah Sonne.
See Solomon Aaron Wertheimer, ed., Batei Midrashot: Twenty Five Midrashim Published
for the First Time from Manuscripts Discovered in the Genizoth of Jerusalem and Egypt with
Introductions and Annotations (Jerusalem: Mosad HaRav Kook, 1954), 137-175; and Jacob
Mann and Isaiah Sonne, The Bible as Read and Preached in the Old Synagogue (Cincinnati:
Hebrew Union College, 1940). The study of these excerpts is in Elazar Hurvitz, “The Nature
and Sources of Yalkut Talmud Torah by Rabbi Jacob Sikily” [in Hebrew] (PhD diss., Yeshiva
University, 1965), 196—274.

5 See, for example, Bregman'’s discussion on the word “pagan” mentioned in a quote from
Yelammedenu in the Arukh, in Bregman, The Tanhuma-Yelammedenu Literature, 175, and my
discussion of the lists of the 70 elders whom Moses assembled, which is mentioned below in
note 15.

6 See “Index,” in Alexander Kohut, Aruch Completum, g Vols. (Vienna, 1892), 8:115-121, (partial);
and Buber, Midrash Tanhuma, 195—-202.

7 See “Indexes,” in Arthur B. Hyman, The Sources of the Yalkut Shimoni on the Pentateuch [in
Hebrew] (Jerusalem: Mosad HaRav Kook, 1974), 781-782, 793; Arthur B. Hyman, The Sources
of the Yalkut Shimoni on the Prophets and Hagiographa [in Hebrew] (Jerusalem: Mosad
HaRav Kook, 1965), 566, 583. About the relation between the excerpts called “Yelamedenu”
in Yalkut Shimoni and those of the Kuntres Acharon, see Amos Geula, “The Riddle of the
Index of Verses in Ms Moscow-Ginzburg 1420/7 (Preparation for the Creation of the Yalkut
Shimoni)” [in Hebrew], Tarbiz 70 (2001): 429—464, here 435, n. 43.

8 See Kurt Wilhelm, “Fragments from Midrash Tankhuma on Exodus and from Midrash
Yelammedenu on Deuteronomy” [in Hebrew], Kobez al Yad Ns 6 (1966): 62—75. See also the
article of Andreas Lehnardt in this volume.
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MIDRASH YELAMMEDENU AND MIDRASH VAYEKHULU 175

Heidelberg Library, which was published by Ephraim Urbach, also in 1966;°
and additional fragments apparently found in other libraries in the “European
Genizah.” The quotations from the Arukh cover all of the Pentateuch, while
those from the Yalkut Shimoni deal with four books of the Pentateuch, with
the exception of Exodus.1°

It is clear that this midrash was in the possession of other rabbis as well, who
probably quoted from it. Before we attach citations from other sources, how-
ever, we must make sure that we actually are referring to the same midrash.

So far, there has been practically no attempt to collate all the fragments of
this lost midrash and to reconstruct it according to the assumed original order.
Over a century ago, Lazar Griinhut made such an attempt, but he collected frag-
ments in an indiscriminate manner.!! Saul Lieberman was correct in dismissing
the scholarly value of his work.!? Solomon Schechter undertook another,
more systematic attempt by copying the quotations from Yelammedenu in
the Arukh, and then, separately, those from the Yalkut Shimoni. However,
this anthology was never published. The manuscript may be found in the jTs
Library in New York.3

In his doctoral dissertation, Marc Bregman referred mainly to excerpts
called “Yelammedenu,” which do not belong to the lost Midrash Yelammedenu
addressed in this article, and he did not pay particular attention to fragments
from this lost Yelammedenu that were quoted in Arukh and Yalkut Shimoni.14
In my study of this midrash, I have collected all of the quotations and have
reconstructed them according to their probable original order. I intend to pub-
lish an edition of this work in the future.

The quotations from the lost Midrash Yelammedenu are permeated with
Greek words and references to material realities that point to an affinity
with Byzantine culture. A quotation from this midrash!® lists the 70 elders
whom Moses assembled, and at the end it adds a testimony regarding the chain
of transmission from a Babylonian Gaon to certain rabbis in a tarbitz (i.e., a beit

9 See Ephraim E. Urbach, “Heidelberg Fragments,” in “Remains of Tanhuma-Yelammedenu,’
Kobez al Yad Ns 6 (1966): 1-54, here 48-54.

10  This was indicated by Abraham Epstein, Me-Kadmoniot ha-Yehudim (Jerusalem: Mosad
HaRav Kook, 1957), 304.

11 See Lazar Griinhut, Sefer ha-Likkutim (Jerusalem, 1900-1903), 4 (Num), 5 (Deu), 6 (Gen).

12 See Saul Lieberman, ed., Midrash Devarim Rabbah (Jerusalem: Wahrmann Books, 1974),
vi, n. 1.

13 New York, jTs Ms Rabbinics 170 (5055) (Yalkut Shimoni); Ms Rabbinics 171 (5051) (Arukh).
Mentioned by Bregman, The Tanhuma-Yelammedenu Literature, 93.

14  See Bregman, The Tanhuma-Yelammedenu Literature, 93—95, and, for example, his discus-
sion on 175.

15 See Amos Geula, “On the Study of Midrash Yelammedenu: A Reexamination of an
Attribution in Yalkut Shim‘oni and Its Sources” [in Hebrew], Tarbiz 74 (2005): 221-260.
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176 GEULA

midrash, “house of study”),'6 but a different quotation which I published has
instead the word tebetz (i.e., Thebes in Greece).!” In light of the latter, I assume
that the midrash was edited either in Greece or in Southern Italy around
the gth century ck. This hypothesis is similar to the conclusions reached by
Leopold Zunz.!® Nonetheless, a discussion of all of the findings in the citations
and fragments of this midrash is worth having in its own right.

2 Midrash Vayekhulu and the Lost Midrash Yelammedenu

Thesecond midrashthatIshalltreatinthisarticle —Midrash Vayekhulu —ismen-
tioned in various works written in Ashkenaz (Germany) and Northern France
fromthe12th century onward.!® This midrashisalsolost,and we donot even have
asingle fragment of a manuscript of it. The quotations from Vayekhulu have not
yet been collected systematically. As part of my doctoral dissertation on other
lost aggadic midrashim that are known only in Ashkenaz, such as Avkir, Esfah,
and Deuteronomy Zuta, I collected over 50 quotations from the lost Midrash
Vayekhulu, all of which are from the Books of Genesis, Leviticus, Numbers, and
Deuteronomy. We do not have a single quote of Midrash Vayekhulu from the
Book of Exodus. This is similar to the current state of affairs regarding Midrash
Yelammedenu. There are no citations from it in Yalkut Shimoni on the Book
of Exodus.2°

The quotations from both the lost Yelammedenu and Midrash Vayekhulu
contain quite a number of linguistic parallels. Therefore, a major question in
the study of these midrashim is the affinity between them.

16 Version in Yalkut Shimoni: 2109 7121 0™ DRIA YW "NR SRINW 27 *5N DMK 13AN0Y
“IRI N2W WRI RIND RN KR1AD (NJWD:) KRN Y22 DR 715 See Yalkut
Shimoni, Numbers 11:16, §736. It can be found in Yalkut Shimoni, ed. Dov Hyman and Isaak
Shiloni, 10 Vols. (Jerusalem: Mosad HaRav Kook, 1973—2009), 4:212—213. This edition will
be used for subsequent Yalkut Shimoni citations.

17  Version in the Torah commentary attributed to Rabbi L. Ezzovi: W*R n5apa omK 1anaY
RIQT RID O AN DR ﬁZP om ,’7"'( orIa 11 Sw PR SRINW 37 a0 WK an
TV YR HD WK 1290 12 12910 SZ’PW RI17 D3 2N 127 .JIR3 N2W* WRT KRIND "RIIN
“A5TT3N NDID "WIR. See Yair Ben Shalom, ed., Yalkut haEzzovi (Jerusalem: Machon Bnei
Yissachar, 1998), 158.

18 See Zunz, Ha-Derashot be-Yisrael, 111.

19 Ibid., 427, n. 20.

20 See Hyman, The Sources of the Yalkut Shimoni on the Pentateuch, 781; and Epstein,
Me-Kadmoniot ha-Yehudim.
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MIDRASH YELAMMEDENU AND MIDRASH VAYEKHULU 177

In a note on Sefer Ha-Eshkol,?2! Shalom Albeck pointed out the simi-
larity between a quotation attributed to Yelamedenu on the prayer of the
18 Benedictions — the Shemone Esrei — gleaned from the Prayer of Hannah, and
which appears in Yalkut Shimoni on the one hand, and a similar one attrib-
uted to Midrash Vayekhulu in the Rokeach (see Table 9.3) on the other. Albeck
simply claimed that Vayekhulu was another name for Midrash Yelammedenu.
According to his theory, we may assume that a copy of Midrash Yelammedenu
made its way to Ashkenaz without the beginning of the text (and also without
the midrash on the Book of Exodus) and that its first page opened with the sec-
tion beginning with the word vayekhulu (“were finished,” Gen 2:1) instead of the
first word of the Book of Genesis, Bereshit (“in the beginning,” Gen 1:1). This copy
was given the name of its first word, vayekhulu, which was then the accepted
name in Ashkenaz, while the other copy was called “Yelamedenu,” both in Italy
and in Ashkenaz. The author of Yalkut Shimoni, who quoted extensively from
Yelammedenu, did not include a single quotation from any midrash called
“Vayekhulu,” which seems to prove Albeck’s argument. Furthermore, it is note-
worthy that the first citation in the collection from Midrash Yelammedenu
concerns the biblical verse Vayekhulu ha-shamayim (“and the heavens and
earth were finished”) (Gen 2:1), which also seems to fit the theory.

However, it is also possible that Midrash Vayekhulu is a different midrash
that was derived from Yelammedenu, as is common when it comes to later
midrashim, or that both were based on a common source.

Since we only have random quotations from these two lost midrashim, the
fact that they are not identical cannot serve as proof that they are different
compositions, because a fragment that is not identical may be found in a part
of a text that is not in our possession. Even if we find quotations from both
midrashim that are nearly identical, we can still not determine whether we
are talking about the same midrash, because it is possible that other parts of
the text are not identical. Therefore, we must examine the types of similarities
between the quotations of both midrashim.

Some of the parallels between the two midrashim are identical as far as lan-
guage is concerned. For example, in table 9.1 there is a unique exegesis that
argues that women are disqualified for giving testimony in court because the
most righteous of women, Sarah, repudiated the promise of the angels — or, in
another case, in table 9.2, an exegesis that argues that bandits plundered all of
Laban’s belongings — despite the fact that the order of the details differs.

21 See Shalom Albeck, ed., Sefer Ha-Eshkol (Jerusalem: Vagshal, 1935), 27, n. 17. This has been
commented on already by R. David Luria in his introduction to Pirkei de-Rabbi Eliezer
(Warsaw, 1852), 13b.
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TABLE 9.1 Women, Sarah, and testimony

Vayekhulu Yelammedenu

In Perush In Arukh® In Yalkut In Kuntres
ha-Rokeach? (‘er 1Y) Shimoni® Acharond

127 T wnam
mYoa owinw
npTRnw MY

wITRa W A
Jon

“Then Sarah
denied”

(Gen 18:15), from
this verse [we
learn] that women
are disqualified as
witnesses, because
even the most righ-
teous of them [i.e.,
Sarah] denied [i.e.,
lied about what she
did]. In midrash
Vayekhulu.

TR wnam T
17120 1o (RN
JTYh owan nr

In Yelammedenu.
“Then Sarah
denied”

(Gen 18:15); based
on this verse our
rabis disquali-

fied women as
witnesses.

INRDD [P vRam
m"oa owInwY
R .TYS
DAaRY P nRY
mwn a1 w
ROW N A R
KA
“Then Sarah
denied”
(Gen 18:15), from
this verse [we
learn] that women
are disqualified as
witnesses. And if
G[od] did not tell
Abraham that He
would give him a
son from Sarah,
she would not
have given birth,
as she did not
believe it.

IRIND [0 VRam
NR M7 150
LTV I wan
1720 NRY R
1 XY DAnaRy
amn RS mwnan
nrnRn 85w nTHY
“Then Sarah
denied”
(Gen 18:15), based
on this verse our
rabbis disquali-
fied women as
witnesses. And if
God did not tell
Abraham that He
would give him a
son from Sarah,
she would not have
given birth, as she
did not believe it.

a See (Unknown author), Perush ha-Rokeach al ha-Torah, ed. Julius Klugmann (Bnei Brak:
Julius Klugmann and Sons, 1986), 1:156 (Gen 18:15). According to Joseph Dan, attribution of
this commentary to Rabbi Elazar of Worms is incorrect. See Joseph Dan, “Commentary on
the Pentateuch by Rabbi Elazar of Worms” [in Hebrew |, Kiryat Sefer 59 (1984): 644; and Amos
Geula, “Lost Aggadic Works Known only from Ashkenaz: Midrash Abkir, Midrash Esfa and
Devarim Zuta” (PhD diss., Hebrew University of Jerusalem, 2006), 2:11-12.

b See Kohut, Aruch Completum, 5:394 ('0"W1' 7).

o

See Yalkut Shimoni 1:366 (Gen 18:15, 82).

d See Kuntres Acharon Mi-Yelammedenu, 14 in Yalkut Shimoni 5:795.
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TABLE 9.2 Laban’s belongings

179

Vayekhulu (In Perush ha-Rokeach)?

Yelammedenu (In Kuntres Acharon)®

19127 W (R 25 13) marpn® =% s
WA Y VM aPYT DR ,1111’1}7‘7 NN TN
aTWw 1% nmra 1 ,(37 avan) onpa
nn 52 1Hon ooobn 10121 apy nK 125
O nw
“And Laban returned to his place”
(Gen 32:1). Midrash Vayekhulu: He
immediately returned to be poor. Jacob
said: “My eye has gazed on them that
lie in wait for me” (Ps 92:12), because
on the same night when Laban chased
Jacob, robbers entered and took what-
ever he had.

,(8 39 '73) mpn® 125 [zwn] o
At wmpn 1nn 750 NNk PYh 8OR
S5 maw an 52 1Hon pooh raw npd
(2" 2% 'nN) Mwa ey van apy IR

“And Laban departed, and returned to his
place” (Gen 32:1), What else? He went

to another city? so what does “return

to his place” mean? That he returned to
be poor, that a robber came and took
whatever he had. And Jacob said: “My
eye has gazed on them that lie in wait for
me” (Ps 92:12).

a See Perush ha-Rokeach Al Ha-Torah 1:241 (Gen 32:1).
b See Kuntres Acharon Mi-Yelammedenu 21 in Yalkut Shimoni 5:797.

The longer exegetical sections also preserve the parallels between the

midrashim, as we can see in Table 9.3:

TABLE 9.3 The prayer of Hannah

Vayekhulu (In Rokeach)?

Yelammedenu (In Yalkut Shimoni)®

nm nSHann nnnw nann b 1%1En wTea
TPTI — FMIRY SRR LA — P3NP e .mona
— YT, WITRN HRA - wrp PR L,0Tnnn
aRn - 91 R swsn Ny T N
a29A0 1an - SPM SR T, nawna
gopn ORI HR3 — YT hnnY ,moob
PIOR ;7720 — B8RS BYYAY N1 - IEYn
,00WM APTR AMR — [°] ,papn — e
NLIAN — B™EF AYP P00 — TORA BIPYN
HOND MY PR T - IR 1P, DR

marn owaw b uR (Ran ,nan Shanm
ma7a i nbhann Anen nIn 1w nbana
LDAN3R a0 — (R 2 R7AW) T2 7P A

TR .DMRN TR - (1 0W) FEE en
YT 98 D .wrTpn YR - (2 DW) e wrTR
1N — 91 TR 2owen N ANk -
.mHo5 N2 - Sy SN TR nawna
"DYR MR SR DRI — APICNE AMRY
Than — 8RS BUwaw .ovn o - 59

T PaAPA — MY PPon Yo .ouwn

a Rabbi Elazar of Worms, Sefer ha-Rokeach, ed. Shneorson (Jerusalem 1960), 326, pp. 222—223.
b See Yalkut Shimoni 6:186 (1 Sam 2:1, 80).

Amos Geula - 9789004469198
Downloaded from Brill.com12/16/2021 08:19:04AM
via Bar llan University



180

TABLE 9.3  The prayer of Hannah (cont.)

GEULA

Vayekhulu (In Rokeach)

Yelammedenu (In Yalkut Shimoni)

725 MKW — M2 1390 OX L [ymw] -
Y, 2000 — B2ER PRY KYY TIapI ARTA
.OPHw v — ke ny

In Midrash Vayekhulu, they learn from
Hannah, who prayed the Eighteen
Benedictions: “My horn is exalted in

the Lord” (1 Sam 2:1) [is the benedic-
tion] “He protects”; “The Lord kills, and
makes live” (1 Sam 2:6) — “revives the
dead”; “There is none holy [as the Lord]”
(1 Sam 2:2) — is [the benediction of ]
“the Holy God”; “[for the Lord is a God
of] knowledge” (1 Sam 2:3) — “You grant
[knowledge]”; “and they that stumbled
are girded with strength” (1 Sam 2:4) —

”, «

“who yearns for repentance”; “He brings
down to the grave, and raises up”

(1 Sam 2:6) — “The merciful one who
increases forgiveness”; “I rejoice in your
salvation” (1 Sam 2:1) — “the savior of
Israel”; “He raises the poor out of the
dust” (1 Sam 2:8) — “the Healer”; “The
satiated have hired out themselves for
bread” (1 Sam 2:5) — “He blesses [the
years”]; “He guards the feet of pious
ones” (1 Sam 2:9) — “He gathers [the
destitutes of his nation Israel]”; “[The
Lord judges]” (1 Sam 2:10) — “[He] loves
righteousness and judgment”; “but the
wicked shall be put to silence in dark-
ness” (1 Sam 2:9) — “the oppressor [of

evil-doers]”; “the bows of the mighty

APTR 2MKR — YN 0K P R Sxwr ny
11 .01 Ph0n- 1T J0Ra 8YYYTT .0awm
— IR 17 8971 . 05w Ana - 1R ty
.5a0 P — 1nORD I PRI T NAR DR
AR 7725 TMRW — AMIE3 12T =0 0K

5 TAw 200 - B2ER pRY XY [Tap1]
.DOWR i — 19585 1Y e .mmnd na
.19%9N0W Ma1a WY Annw M0
“And Hannah prayed” (1 Sam 2:1).
From here we learn that women are
obliged to pray [the 18 Benedictions],
since Hannah was praying the Eighteen
Benedictions: “My horn is exalted in the
Lord” (1 Sam 2:1) [is the benediction:]
“He protects Abraham”; “The Lord kills,
and makes live” (1 Sam 2:6) — “revives
the dead”; “There is none holy [as the
Lord]” (1 Sam 2:3) — “the Holy God”;
“for the Lord is a God of knowledge”
(1 Sam 2:3) — “You grant [knowledge]”;
“and they that stumbled are girded with
strength” (1 Sam 2:4) — “who yearns for
repentance”; “He brings down to the
grave, and raises up” (1 Sam 2:6) — “He
who increases forgiveness”; “I rejoice
in your salvation” (1 Sam 2:1) — “the
savior of Israel”; “He raises the poor out
of the dust” (1 Sam 2:8) — “the Healer of
the sick”; “The satiated have hired out
themselves for bread” (1 Sam 2:5) — “He
blesses the years”; “He guards the feet
of pious ones” (1 Sam 2:9) — “He gath-
ers the destitutes of his nation Israel”;
“The Lord judges the ends of the earth”
(1 Sam 2:10) — “[He] loves righteousness
and judgment”; “but the wicked shall be

put to silence in darkness” (1 Sam 2:9) —
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MIDRASH YELAMMEDENU AND MIDRASH VAYEKHULU 181

TABLE 9.3  The prayer of Hannah (cont.)

Vayekhulu (In Rokeach) Yelammedenu (In Yalkut Shimoni)

men are broken” (1 Sam 2:4) — “haven for ~ “the oppressor of evil-doers”; “He will

the pious ones”; “He exalts the horn of give strength to His king” (1 Sam 2:10) —
his anointed one” (1 Sam 2:10) — “The “The builder of Jerusalem”; “He exalts the
sprout of David”; “there is no rock horn of his anointed one” (1 Sam 2:10) —
like our God” (1 Sam 2:2) — “Hearer of “The sprout of David”; and “there is no
prayer”; “Do not multiply exceeding rock like our God” (1 Sam 2:2) — “Hearer
proud talk” (1 Sam 2:3) — “You alone we of prayer”; “Do not multiply exceeding
worship You in awe”; “let not arrogancy proud talk” (1 Sam 2:3) — “You alone we
come out of your mouth” (1 Sam 2:3) — worship You in awe”; “let not arrogancy
“Your name is good, [and it is befitting come out of your mouth” (1 Sam 2:3) —
to give thanks to you]”; “He will give “Your name is good, and it is befitting to
strength to His king” (1 Sam 2:10) — give thanks to you”; “He will give strength
“makes peace.” to His king” (1 Sam 2:10) — “makes

peace”. These are the eighteen benedic-
tions which Hannah prayed.

This exegesis argues that women are required to say the prayer of 18 Benedictions
(Shemone Esrei) on the basis of Hannah's Prayer, as her prayer contains all 18
benedictions. It is found in the Sefer Halakhot Gedolot, where it is attributed
to “they say in the west” (amarinan be-maarava), that is, the Land of Israel.22
Hence, the version of the prayer service that emerges here is that of the Land of
Israel. The parallel texts are nearly identical, with the exception of the separa-
tion between the blessings of “builder of Jerusalem” (boneh Yerushalayim) and
“offspring of David” (tzemakh David). The version in Midrash Yelammedenu
is similar to the Babylonian version of the prayer and there is an omission of
one of the fixed blessings (“haven for the pious ones”) in order to preserve the
number of 18 blessings. However, a copyist may have made this revision.

In some cases, parallel texts appear in an abridged form when attributed to
Vayekhulu, whereas in Yelammedenu they appear in full. We can see this in the
following two examples (Tables 9.4 and 9.5):

22 See Sefer Halakhot Gedolot, Hilkhot Berakhot, ed. A.S. Treub (Warsaw, 1875), 5:6b (this
paragraph is missing in the Hildesheimer edition [Berlin 1888], 1:35); and “Introduction,”
in Lekakh Tov, ed. Solomon Buber (Wilna, 1880), 1:20.
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TABLE 9.4 Abridged vs. non-abridged texts 1

Vayekhulu (In Perush ha-Rokeach)? Yelammedenu (In Kuntres Acharon)®
£3% 1 IR AP » IS s weTes .(% 33 M3) DAMar nx nol DAHRM
"oy naTa e non 7wyl ,mRas » mata  aures

n1OVY ,WTPAN A3 001 M, DRIYY
,(8 28 770) “Ox NTYa 203 DGR 73
WTN ORI N2 7IWPa 0Eanm
0779 (10 2 0K 8 YY) NIV WTNA WY
D WY oM

In Midrash Vayekhulu: Thanks to God tested Abraham (Gen 22:1).
the ten trials I give you the Ten Ten trials, and thanks to them — Ten
Commandments etc. Commandments, and ten blows to

their enemies, and ten miracles in the
Temple, and the Shekhinah [is present]
among ten [people] “God stands in the
congregation of god” (Ps 82:1), and they
[i.e., Israel] are atoned on the tenth of
[the month] Tishre, and they [i.e., Israel]
were saved on the tenth month, on Tevet
(according to Es 2:16), and the priests
are washing in ten sinks.

a See Perush ha-Rokeach Al Ha-Torah 1:179 (Gen 22:16).
b See Kuntres Acharon Mi-Yelammedenu 15 in Yalkut Shimoni 5:795.

TABLE 9.5 Abridged vs. non-abridged texts 11

Vayekhulu (In Perush ha-Rokeach)? Yelammedenu (In Yalkut Shimoni)®
Tnbn (3 33 =) “X°R B3 maSR e M B amr anR” :[phad oyha] b nr 87T
LN B3 TR TR MTREIeSY TPy ATY w0 “opa mn &Y on R oboph
o1 v 07aR NPM ARIY NPAR PR 19w 1257

AW (03 X7 32) “DWI DA NN
LN 13 5y pRY TRYIw P MNPy
™3 53 Y11 13720AY DANARY 17apn 0K
979n DANaR 70 L,(M 32 M2) “PIRA

a See Perush ha-Rokeach Al Ha-Torah 1180 (Gen 20:20).
b See Yalkut Shimoni 4:485 (Num 23:7, 765).
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MIDRASH YELAMMEDENU AND MIDRASH VAYEKHULU 183

TABLE 9.5 Abridged vs. non-abridged texts 11 (cont.)

Vayekhulu (In Perush ha-Rokeach)

Yelammedenu (In Yalkut Shimoni)

“Behold, Milkah also gave birth”

(Gen 22:20) — [These words] indicate
that she [i.e., Milkah] was barren,
and when Sarah conceived, she [i.e.,
Milkah] conceived as well. In Midrash
Vayekhulu.

nanp 7195m1 "Mt 17292010 DNKR NN
0 2TPand namr ann &Y NWR mnR
n35n 775 ,(3 23 M3) “8'N 03 AR AT
MY YR N0 D3 RDR N2 N0 PR D13
FTpEI 129 U RN MRy
Another interpretation. He said to him
[Balaam to Balak]: “You are telling me to
curse them [i.e., the Israelites, however,]
without them I would not have come
into the world.” How is it? Milkah and
Sarah were sisters, as it says “and Abrahm
and Nahor took wives” (Gen 11:29);
and both were barren. And then Isaac
was bound on the altar, The Holy One
Blessed Be He said to Abraham: “And all
nations of the world will be blessed by
your seed” (Gen 22:18); Abraham was
thinking and saying: others are being
blessed because of me, and Milkah, my
relative, the sister of my wife should not
be blessed? Immediately “Milkah also
gave birth” (Gen 22:20). It does not say
“Milkah bore sons,” but ‘also’, [which
means that] as Sarah was barren and con-
ceived, also Milkah conceived (Balaam
was an Aramean, and Milkah gave birth to
Kemuel, the forefather of the Arameans).

In such cases, it is easy to argue that the copyist of the midrash titled

“Vayekhulu” abridged the text.

There are more parallels. Fifteen out of some 50 excerpts from Midrash

Vayekhulu (around 30 percent) contain linguistic parallels with the lost

Midrash Yelammedenu. These parallels support the view that Midrash Vayekhulu

and the lost Midrash Yelamedenu are actually the same composition.?3

23 I'will publish excerpts from Midrash Vayekhulu and Midrash Yelammedenu separately.
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However, some of these parallels include significant changes. It frequently
happens that several elements of the parallels are identical, but one is dif-
ferent. Thus, for example, the exegesis on the sacrifice offered by a leper
(Table 9.6) contains very obvious linguistic parallels between Vayekhulu and
Yelammedenu in three parts of the text, while there is an essential difference

in one of the sections regarding the teachings about “cedar wood”:

TABLE 9.6 Sacrifice offered by a leper

Vayekhulu (In Perush ha-Rokeach)?

Yelammedenu (In Kuntres Acharon)®

()R owa zevey nnb A5 vaTes
0™A%a 7530A 72 A TINA M S oAt
g1 2" ,onawh iy Tm mn e by moww

(27 1p) “9pn nx ThHr own

T2a%s TIND” 13 NI BX BY By W T
.(3axan) “aaer

9520312 WM IMDT AW RN RPN e
“apy’ Ny, RN SR ,apy Sw imana
(T RD YY)
(0 R1770) “INOKRT MR IRONN" - INKY
In Midrash Vayekhulu. Why birds [i.e.,
in Lev 14:4]? As he uttered things of air
[i.e., worthless] from his mouth, so is he
atoned by birds who fly on the wind and
inform the heavens, “for a bird of the air
shall carry the voice” (Eccl 10:20). “And
cedar-wood” (Eccl 10:20) — means that if
he regrets — “He shall grow like a cedar

in Lebanon” (Ps 92:13).

“And scarlet” (Lev 14:4) — He said inap-
propriate things and regretted it,

owa (T M) “BMEy v monb npsy
9920 T2 A TN M7 5w omMaT R
W ,mn 18 5y Pov ;W omMara PHY
o'AWR 1P 12”7 JNKRY 0™M3T onwh ' mn
(27 1p) “9pn nx o
Y7 IO YPO AN nowmv Tt TN T
Ty e KR 1Y (1 3 wn) ‘X Evn
(7w ow) “ern
™37 Arww awa 2and ayhin e
,2apy [n]ora,nyHin uwa 9oann 13 m
SMRY (T RN W) “Apy nYN RN HR”
(0 R177N) “ITOK 2RI IROAN”
“[then shall the priest command] to
take for him that is to be cleansed two
living clean birds [...]" (Lev 14:4). As
he uttered things of air [i.e., worthless]
from his mouth, so do birds atone for
him, as they fly in the air, and they notify
the heaven the things that he said, as it
says “for a bird of the air shall carry the
voice” (Eccl 10:20). “And cedar-wood”
(Lev 14:4) — Why? Because the Torah is
likened to a tree, as it is said: “She is a
tree of life” (Prov 3:18) also “A soothing
tongue is a tree of life” (Prov 15:4).
“And scarlet” (Lev 14:4) — Why? Because
he said inappropriate things and

a See Perush ha-Rokeach Al Ha-Torah 2:245 (Lev 14:49).
b See Kuntres Acharon Mi-Yelammedenu 45 in Yalkut Shimoni 5:801.

¢ Perhaps it should be Y.
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TABLE 9.6 Sacrifice offered by a leper (cont.)

Vayekhulu (In Perush ha-Rokeach)? Yelammedenu (In Kuntres Acharon)®

atonement is made on account of Jacob’s  regretted it, atonement is made by scarlet,
right — “Fear not, thou worm Jacob” (Isa ~ on account of Jacob's right — “Fear not,
41:14). thou worm Jacob” (Is 41:14).

“And hyssop”(Lev 14:4) — “Purge me with  “And hyssop” (Lev 14:4) — “Purge me with
hyssop, and I shall be clean” (Ps 51:9). hyssop, and I shall be clean” (Ps 51:9).

The difference found in the second section cannot be attributed to a copyist’s
error, but to the author of one of the midrashim choosing to make a change in
the text although he had the original source before him.

In another instance (Table g.7a), Midrash Vayekhulu omits the exegesis on
a Greek word, which serves as the basis for the exegesis in Yelammedenu as
follows: “[The Hebrew word] Hen (‘lo’) in the Greek language [means] one”
(Num 23: 9). This omission is not accidental. The same source from Vayekhulu
(Table 9.7b) continues with a lengthy section on the enthronement of God in
the Shema prayer, which is recited at night before going to sleep. This section
does not appear in the quotations from the lost Midrash Yelammedenu, but is
quoted in other TY midrashim:24

TABLE 9.7A Hen

Vayekhulu Yelammedenu
(In Perush
ha-Rokeach)? In Yalkut Shimoni® In Arukhe ([3]9 779)
gy 1 nR and SEma 1 ,(0 30 'na) mowr 715 oy i pEwe 1% oY 1 wTeSa
By 1 (72 32 "»3) K352 DY [AWNN IR AR T PeSE 1EN BRID R (0 2D R3)

PR 1737 ROR 1w % 2w o RITW 7Y PI0 L, 0NR IR SRR T 93 1 KRR s
A5 W D12 Renm nrmING 5o AN DY PAWRNN IR

a See Perush ha-Rokeach Al Ha-Torah 3:99 (Num 23:24).
b See Yalkut Shimoni 4:491 (Num 23:24, 768).
¢ See Kohut, Aruch Completum, 3:220 ([J] I Tw).

24 TP Balak; NumR 20; and Yelammedenu in Yalkut Talmud Torah.
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TABLE 9.7A Hen (cont.)

Vayekhulu Yelammedenu
(In Perush
ha-Rokeach) In Yalkut Shimoni In Arukh ([3197° 39p)
JTUATTA VR N 0D VIARR M OMY PR DR RIN W Y YIN LOONR
73 X" a0 ) RO ANNY N DI 2 .AWY M0 aywn N8I NPMRA 93 2wn
, A o "R 1,0"N Ve PR7AVITINAVR WY M KRN irb wr I'?'ID KR¥IN
PR7IIDD YD g P a1 1R .01 oY PR N
31 2] .N”730K "Y1 INIW
In Vayekhulu: Why did ~ “Lo, it is a people that shall In Yelammedenu:
he say: “Here is a people ~ dwell alone [...]” (Num 23:9).  “Lo, it is a people that
rising up like a lion” Hen (“10") in the Greek language shall dwell alone [...]”

(Num 23:24), “Lo,itisa  means “one.” He does not con-  (Num 23:9). Rabbi
people that shall dwell ~ sider them [i.e., Israel] with any Pinhas Hakohen, son of
alone [...]” (Num 23:9).  other nation. Know that thisis Khama said: Hen (“l0”)
But ke and nun have no  so, because if you calculate all  in the Greek language
pair: aleph and tet [are  other letters, and you will find ~ means “one.” They [i.e.,

together ten], bet and that each has a pair, but se and  Israel] do not consider
khet, gimmel and zayin, = nun have no pair: aleph isone  any other nation. Know
dalet and vav, he has and tet is nine, [and together that this is so, because
no pair, [and the same  they are] ten, bet and khet, if you calculate all other
with the sum being gimmel and zayin, dalet and letters, you will find that
100]: yod and tzade, kaf  vav, he has no pair, and the each has a pair, but 4e
and pe, lamed and ayin,  same [with the sum being and nun have no pair, as
mem and samekh; nun 100]: yod and tzade, kaf, and it is written in the entry
has no pair. pe, lamed and ayin, mem, aleph-tet-bet-khet.

and samekh, nun has no pair.

TABLE 9.7B Enthronement of God

Vayekhulu (continued excerpt) TP Balak®

58w 72 ,(72 30 'n2) “aY 117 nr 15 (72 32 'm3) RwIn MR O XD BY 1M
TNIWN YTAY ATINN I INRRN N 0w on 0UW 171 777,103 KR D9 IR PR
17apn Pahnm yaw nvIp PavIn MR oY INIWA 1TAY ,MRNN I NN i
TP WY IPR WD RAWD IPIR PRI A7apR0 DONRRT PRW NRMIP 00N IPIRD

a See TP Balak 14, 587-588.
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TABLE 9.7B Enthronement of God (cont.)

187

Vayekhulu (continued excerpt)

TP Balak

“av SR 1Y 39w 8 .7apnd Thnnw
POANNM ;IAR 71 OR 1 oMY (ow)
PR YhY THRAY PYymw 12 pah Raw
MW INWAT PAY IR TR0 RIM U
W1 T8 W Rawa 1S b or
“ TRAR 7727 ,(7 173T) O pwrd
MW 7R THRM INIwN Y ,(1 &S An)
b war” ,or \mwh ImKR oo on oYY
R 0pHa IR (1 5p Dw) “apab ominwn
JAW 7735 1Y 10 DT MR T MR

Therefore, he [i.e., Balaam] said: “Here

is a people [...]” (Num 23:24). Thus
Israel sleep away from the Torah and

the commandments. When they rise
from their sleep like lions, they quickly
reciting the Shema and proclaim the
sovereignty of the Holy One, Blessed be
He, they become lions. And when he
[i.e., an Israelite] goes to sleep, he does
not sleep until he proclaims the sover-
eignty of the Holy One, Blessed be He. “It
(alion) does not sleep until it has eaten
its prey” (Num 23:24). When they say [in
the Shema] “the Lord is ours, the Lord is
one” (Deut 6:4), the destroying demons
that came to inflict him hear that he has
proclaimed the sovereignty of the [Lord],
they flee from him. And he is sustained
through the recitation of the

Shema from the day watchers [i.e.,
angels] to the night watchers [i.e.,
angels]. And when he goes to sleep, he
entrusts his spirit through the [saying of

the] Shema Israel [i.e., Hear, O Israel,

N1 RWAD PR 7715 Prban DR s
P25 182 PHANN DR IR D922 TR Hpni oR
7apab 7hnn onn Tra
MR RINWI (DW) “970 HaR° TP 20w RS
Jan phannn phars (717aT) “nr
TA0I R I 5nowa TINR I’Wﬂ'?f)
,"Hn mmwh orn mwn wrp mana
NIRRT A72PA T2 TPAN IW"? RIAYN
17apnd TOAN WPUW M TPOR 11
oy mwh MK oo oA i
ap1ab ommwn A 'wa (1 5p an) nRw
12 IR PR IR P53 13Y Apad o
“Here is a people rising up like a lion”
(Num 23:24). There is no nation in the
world like them. Here they are sleeping
away from the Torah and the command-
ments. [Then] having risen from their
sleep, they stand up like lions. Quickly
reciting the Shema, they proclaim the
sovereignty of the Holy One, Blessed be
He. Then having become like lions, they
embark on worldly business pursuits.
If one of them should stumble, or if
destroying demons come to touch one
of them, he proclaims the sovereignty
of the Holy One, Blessed be He. “It (a
lion) does not sleep until it has eaten its
prey” (Num 23:24). When he says [in the
Shema of], “the Lord is one” (Deut 6:4)
the destroying demons are destroyed on
his account, [and] they intone after him
[the liturgical response], “Blessed be the
name of His glorious kingdom forever
and ever” and flee. And through the reci-
tation of the Shema he is sustained from
the day watchers [i.e., angels] to the
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TABLE 9.7B Enthronement of God (cont.)

GEULA

Vayekhulu (continued excerpt)

TP Balak

»

and:] “into Your hand I entrust my spirit
(Ps 31:6). When he awakens from his
sleep, he proclaims the sovereignty of
the Holy One, Blessed be He, [then] the
night watchers transfers him to the day
watchers, “My soul is to the Lord, from
the watchers of the morning” (Ps 130).
[Therefore] Balaam says, “There is no
nation like this one”; they are a unique
nation; “Lo, it is a people that shall dwell
alone [...]” (Num 23:9).

night watchers [i.e., angels]. And when

he goes to sleep, he entrusts his spirit into
the hand of the Holy One, Blessed be He,
when saying: “Into Your hand I entrust my
spirit” (Ps 31:6). Then when he awakens
[and] proclaims the sovereignty of the
Holy One, Blessed be He, the night watch-
ers transfer him to the day watchers, as it
says: “My soul [yearns] for the Lord more
than the watchmen for the morning, the

watchmen for the morning” (Ps 130:6).

For that reason, Balaam says, “There is no
nation like this one.”

From these citations, it appears that Midrash Vayekhulu borrowed text from
the lost Midrash Yelammedenu, and perhaps, from another Ty source, and
inserted changes in some of the sections.

3 The Main Theory: How the Two Midrashim Are Related

At this point, I should like to present my main theory regarding the relation-
ship between the two midrashim. A thorough study of the parallels between
the two midrashim brings to light a fact that has not been recognized in previ-
ous studies, namely that some of the changes in Midrash Vayekhulu constitute
tendentious adaptations of Midrash Yelammedenu. Further, when comparing
the two midrashim, it emerges that Midrash Vayekhulu includes several hal-
akhic issues and customs that do not have parallels in Midrash Yelammedenu.
The most important finding is that some of these customs noted in Midrash
Vayekhulu are also found in other adapted works, such as the adapted Talmud
Yerushalmi. I shall present several examples in order to elucidate this point.

The biblical verse “Who has counted the dust of Jacob” (Num 23:10) is cited
in both Midrash Yelammedenu and Midrash Vayekhulu in a lengthy, two-
part exegesis:
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TABLE 9.8A A look at Numbers 23:10

189

Vayekhulu (In Perush ha-Rokeach)?

Yelammedenu (In Yalkut Shimoni)®

773 7912m3 [(* 22 123) SpY° oY MIn 1)
wrnn &S wnnb Ky ,[Mapa) onrpn men
X5 TTW 1Y K2 ,(° 22 72T) M Twa

~ pwia 1arH 83, (07 V1 M) DRSI YN
LRMI0 POY PIRdAW 17apn NaY myags
MAPI DIR TI85 MPIRR 7 ™0 M IR
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(77 TP 'AN) PR n onh KNS oTRn

“Who has counted the dust of Jacob”
(Num 23:10). In Vayekhulu: as they fulfill
ten commandments [in the dust], [if
one] goes out to plow, he fulfills “You
shall not plow with an ox and an ass
together” (Deut 22:10); he goes to sow,
he fulfills “You shall not sow your field
with two kinds of seed.” (Lev 19:19);
when he come to eat, he spread ten fin-
gers before the Holy One Blessed Be He,
which give a good testimony about him.

1172 ORI K12 ,(° A2 R23) APY° LY MR R
mnan "knN 9”K 9apa Pww bR MEn
NR WY IPRW 01 19 92 1R SN
anbwi v R5w RHR RIN nawm ,mrnn
7R 12w 75 Y0 [...] TOP7 PIA NHaa My
MOPTAAY VYT 1AR DHW 130 [=¥aniny
,JIRND AWIYW TY "D '[11'15 N0179 VYD IR
YA wInn KRS o»pn KN wInd Ry T
TIP3 yn R oD"pn KIN 371'1'(:7 N2 NN
ANaw VPY OYPA RIT MEPY R ,DRD
Y o1onn KRY o™pn NN wiTh 83 ,INRDY
NmIANA MRN OYpPR KRIA M0 ATNYN WA
R IMaRy R SR WY NWRKRT WY
(Mwy) 89 ;M WY N nST men 0PN
VYIS K3 D185 82 RIAW 13 ROR [T]
RITW RHR TPV 10 DTS Do e
R0 POY pnbn i f7apn 1ed powin
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“Who has counted the dust of Jacob”
(Num 23:10). Come and see how many
commandments the Israelites fulfill with
dust. Rabbi Meir said: even the lesser of
Israel does not let a day pass in which he
does not fulfill the commandments, and it
is a calculation which we will not bother
with it now. And Solomon said “Your
temples are like a pomegranate split open
[...]” (Song 6:7) [...] know that this is [so],
as Rabbi Yehuda son of Rabbi Shalom

a Perush ha-Rokeach Al Ha-Torah 3:95 (Num 23:10).
b Yalkut Shimoni 4:490 (Num 23:10), 4:766—767.
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TABLE 9.8A A look at Numbers 23110 (cont.)

Vayekhulu (In Perush ha-Rokeach) Yelammedenu (In Yalkut Shimoni)
He says: My Lord, here are ten fingers said: Even the lest of the Aediotes does
before you, that do not taste anything not slice a slice of bread [and puts it] into

before fulfilling ten commandmentsin  his mouth before he fulfills command-
the dust. And he cuts the bread with his  ments. How is it? When he goes out to
two hands and blesses ten words in the ~ plow, he fulfills “You shall not plow with
blessing of hamotsi, and also ten words ~ an ox and an ass together” (Deut 22:10);

in the blessing “He who grows grass he goes to sow, he fulfills “You shall not
for the cattle, and herb for the service sow your vineyard with two kinds of seed”
of man to bring forth bread out of the (Deut 22:9); he goes to cut the harvest,
earth” (Ps 104:14). he fulfills “gleaning the harvest,” “for-

gotten sheaf,” and “corner of the field”;

he goes to thresh, he fulfills “You shall

not muzzle the ox when he treads out

the corn” (Deut 25:4); he puts it in the
container, he fulfills the commandment
of “donation,” “first tithing,” and “second
tithing.” He goes to bake it; he fulfills the
commandment of hallah. Thus you have
ten commandments, and not only this,
when he come to eat, he spread his two
hand to wash them before the meal. What
is the reason for this? He spreads them
before the Holy One, Blessed Be He, and
they give a good testimony of him, he tells
Him: My Lord, here are ten finger before
you, that do not taste [anything] before
fulfilling ten commandments in the dust.
This is why Balaam said: people who ful-
fill so many commandments in the dust,
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TABLE 9.8B Another look at Num 23:10

191

Vayekhulu (In Perush ha-Rokeach)

Yelammedenu (In Yalkut Shimoni)

UW IPP° DY IR R 9N v T
PIOY DR (N T W) 0May awa T
(1) W m &KW TINM AN o I(1)313
vWwan RI7 1P SeR 1H R )MA0 DR 90
q8pa T i nphm PINRY P Hapm
5127 AR 71 5w 1w 1P YW 1Oan pwam
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nrnd 75 073 0 WY IR apYw RN
0™Nawn 13 P ANKRY 7N 3

(T on M)

And more [is found] in Midrash
Vayekhulu: “Who has counted the dust
of Jacob?” (Num 23:10), “You two breasts
are like two fawns” (Song 4:5). A man

is speaking with his friend, and from
negotiating he reviles his friend, then

he comes to an elder, he folds his cloths
backwards, and he [i.e., the elder] hits
him, and puts [i.e., the man] dust in

his mouth, and he kisses the feet of the
elder. Can you evaluate the reward [for
piousness] of this person? And also: he
is dressed in festive cloths, and enters
[into the synagogue] and wallows in

the dust of their feet in order to hear an
elder saying words of Torah. This is what
Jacob said to Issachar: How are you made
to be a son of the Torah? In that you are
“couching down between the sheep-
folds” (Gen 49:14).

5w ow manb 5120 n 1O 90K IR 1Es
WD TIW W INKRIW YD 58w Mna
DY 7272 PIOY DR L,(A T wAw) oMay
AT RITO 0 15w [N RWn TINn 1Nan
50a0n SY 1w Wan R 1P YR 15 83 TH
q8pa 1O N N0 ApH RITWM MR "om
912" ANR 7T HW W 1P YW 1Oan pwam
TIn 51 naw Hw oA wah i, nund
MaT PIAWHY 1P YWY NaYa parnm 01N
T5 071 1 1WRY TNR APYW RIN AN
INAWRDY 18P PV DKW AN j2 nrnd
13 panw nnb (T vn M3) 0 RN Towe?
58 WH 17apn R (T VA Ma) Dnawnn
R 98P MERN DR RYHPR DNR AN oA
21 'w) ohwr aw P AYNn MYInn UK
AR D MAwRKN Pat 98Yn O'pn 2NN ,(2
(N arRw)n
Another interpretation: who can count
the [reasons for] reward of the young
men of Israel, as it says “You two breasts
are like two fawns” (Song 4:5). A man
is busy with his friend, and negotiating
makes him revile [his friend]. Right away
he comes to an elder, and he lays him on a
bench and hits him, and after he gets hit,
he [i.e., the man] puts his mouth to the
dust and kisses the feet of the elder. Can
you evaluate the reward [for piousness] of
this person? And also: he wears the cloths
of Shabbat and of the festivals, and enters
[into the synagogue] and wallows in the
dust of their feet in order to hear an elder
saying words of Torah. This is what Jacob
said to Issachar: How are you made to be
a son of the Torah? In that you are couch-
ing down in the dust and in the rubbish.
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TABLE 9.8B Another look at Num 23:10 (cont.)

Vayekhulu (In Perush ha-Rokeach) Yelammedenu (In Yalkut Shimoni)

“Issachar is a large-boned ass”
(Gen 49:14), why is it? Because he is
“couching down between the sheep-folds”
(Gen 49:14). The Holy One Blessed Be
he said to Israel: in this world you are
fulfilling the commandments of the dust,
also I will [do] “Shake yourself from the
dust; arise, and sit down, O Jerusalem”
(Isa 52:2) and it also says: “Who raises up
the poor out of the dust, and lifts up the
needy out of the dunghill” (1 Sam 2:8).
(Perush ha-Rokeach, Strasbourg Ms 4037):
~ Y537 wTas (30 'n3) apy tay mann
vPY YN RS WIANN KRS 1apa pavpn men
R WYn AN 0onn RH nRaY Anow
o [onapo=] P R 05N W wyn
Sw PTaa wan 1219892 MRD " INTRPWwW TY
YInWY 182 PAKRNNT D12 TYIN 5wy naw
1IN YW N0 RN T2 AN 373 oarb
(T ) MAaR MIwn) 121 29w pann by
12 nvih 75 073 0 oW apyr 'ARY n
98y NIR M DNAwAN 1"A PN DKWY 07N
98V QRN NAY TV T 10w apyr
0P 8V MYINa e 1Ayl in° wITH
98Y21 37021 7AY2a WY RN Nnd 51 H0yn
Y AWK YA 11 DRVNA NAMW 7aYn
5y FOMRR PIRIY 2wnn Ppapa
“Who has counted the dust of Jacob”
(Num 23:10). In Midrash Vayekhulu:
[They fulfill] ten commandments in the
dust. “You shall not plow” (Deut 22:10);
“You shall not sow” (Deut 22:9); “glean-
ing the harvest,” “forgotten sheaf,” and
“corner of the field”; “You shall not

muzzle” (Deut 25:4); “donation,”
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TABLE 9.8B Another look at Num 23:10 (cont.)

Vayekhulu (In Perush ha-Rokeach) Yelammedenu (In Yalkut Shimoni)

“first tithing,” “second tithing”; hallah.
They taste nothing, until they fulfill ten
commandments with the dust. And also:
[A man] wears the cloths of Shabbat and
of the festivals, and enters [into the syna-
gogue] and wallows in the dust [of their
feet] in order to hear a sage [saying] the
words of Torah. “This is the way of the
Torah: you should lie on the dust, [and
eat a piece of bread and salt, and drink
only a small amount of water” ...] (mAv
6:4) This is what Jacob said to Issachar:
How are you made to be a Torah scholar?
In that you are “couching down between
the sheep-folds” (Gen 49:14). “Who has
counted the dust of Jacob” (Num 23:10).
The Israelites descent to the dust, “and
made them like the dust in threshing”

(2 Kgs 13:7); “Let him put his mouth in
the dust” (Lam 3:29); “Shake yourself
from the dust” (Is 52:2); “Who raises

up the poor out of the dust” (Ps 113:7).
How many commandments they do

with the dust! “and cover it with dust”
(Lev 17:13); “They shall take of the ashes
of the burning of the purification from
sin” (Num 19:17); “and of the dust that is
on the floor of the tabernacle” (Lev 5:17);
and they bury the foreskin in the dust.

The source of the first part (Table 9.8a) is the Yerushalmi. This section covers
two topics: the 10 mitzvot regarding bread that Israel [Jews] must perform
using sand; and the spreading of the 10 fingers in a blessing as a symbol of
these 10 mitzvot. Both appear in Vayekhulu and in Yelammedenu. The name
of Rabbi Isaac to whom the first saying is attributed in the Yerushalmi is
omitted in both midrashim. In Vayekhulu, however, there is a small addition
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that states that he who breaks bread does so with 10 fingers. This passage
does not appear in Yelammedenu. This addition does not appear in our text
of the Yerushalmi (Table 9.9, middle column). It may, however, be found in
a quotation in Ashkenaz and attributed to the Yerushalmi (Table 9.9, right-
hand column):

TABLE 9.9 Ten fingers

Vayekhulu (In Perush Yerushalmi (Hallah)® Yerushalmi (in Sefer
ha-Rokeach)? Ravyah)©

Myags » vwia YRY k1 ... RHW TY AW OTR RN WY o <monas es
oY PSR 7apn wah  winnn 8D Dwn AoTa YaR MR WY <pwKRa pao q1o>

M 02N IR ,RMIAI0 vpY oonn Ya yamn va DaRY RHW TY NwW OTR
MR DR TIah Myags WY AN AR ANOY 53 winnn Ya own noman
mign » rpw 7Y oha ™ .5 Y wYm R vph wnan o1onn YN
RPN P /A3 OIS Y RN T 20N NRITAPAY  AR10 WMan nRal Anaw
N2722 M2N 7 TIam N AR TYIARR WY bwa WY WP YR WP

. RN JMRA WY NATD DR T2 PR 37 0K A5

DY VWA RINMTH 20
M AR DD NYaRN
IRIM] RN WY MR

qwya o1ab oIR TR

[™12 "3K :RWINN MYARR

When he is about to eat, A person fulfills ten com-  As we learned in
he spread, before God, mandments even before he Yerushalmi Hallah [at the
ten finger that advocate eats a slice of bread, those  end of the first chapter], a

»”

for him; he says: my Lord,  of “you shall not plow [...],” person fulfills ten com-
here before you are my “do not plant [...],” “donot mandments even before
ten fingers, which willnot ~ block,” the gleaning of the  he eats a slice of bread,
taste anything before the harvest, the forgotten sheaf, those of do not plow, do
fulfill ten commandments  reaping the corner of the  not diminish (should prob-

which are connected to field, donation, the first ably by do not sow’), [do

the earth. He then cuts the tithing, the second tithing, not] block, setting aside

bread with both hands, and the leaving aside the  the portions of “gleaning
Hallah portion. Rabbi the harvest,” “forgotten

a See Perush ha-Rokeach Al Ha-Torah 3:95 (Num 23:10).

b SeejHal1:6, 58a.

c See R. Eliezer b. Joel HaLevi, Sefer Raviyah (Jerusalem: Mekhon Hari Fishel, 2003), 2:396
(= Lulav 691).
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TABLE 9.9 Ten fingers (cont.)

Vayekhulu (In Perush Yerushalmi (Hallah) Yerushalmi (in Sefer
ha-Rokeach Rokeach) Ravyah)

and says the blessing of Yitzhak [says]: In his sheaf” and “corner of the
hamotsi, which has ten hand [he marks]. [When  field,” setting aside the
words. he] comestositdownto  ‘donation), ‘first tithing),

eat, he extends his hand and “second tithing,”

and ten fingers and says: and the “hallah.” Rabbi

“Behold, I have fulfilled ten Yitzhak [says]: When he

commandments!” comes to sit down to eat,
he extends his hand and
ten fingers and cuts [the
bread] and says: “Behold, I
have fulfilled ten com-
mandments!”. {From this
we learn that a person
should cut the bread with
his ten fingers [and bless
the blessing of ] hamotsi.
[In the name of ] my father
and teacher.}

This “Yerushalmi,” quoted by medieval Ashkenazic scholars (rishonim), among
them the authors of the Ravyah, the Rokeach and the Or Zarua, is an adaptation
of the Yerushalmi used in Ashkenaz, which Avigdor Aptowitzer called “Sefer
Yerushalmi.”?> The copy of this Yerushalmi includes tendentious adaptations
regarding matters of halakhah and custom. Yaacov Sussmann discovered sev-
eral fragments of this Yerushalmi in the European Genizah and proved that it
existed in Ashkenaz.26 The important discovery here is that Midrash Vayekhulu
includes the same adaptation that is found in the “Adapted Yerushalmi” (as I
will now call it). In this case, we may conclude that Midrash Vayekhulu adapted

25  See Avigdor Aptowitzer, Introduction to Sefer Ravyah (Jerusalem: Mekize Nirdamim, 1918),
275-277, and references noted there.

26  Yaacov Sussmann, “Yerushalmi Fragments — An Ashkenazi Manuscript: Notes toward a
Solution to the Riddle of Sefer Yerushalmi” [in Hebrew], Kobez al Yad Ns 12 (1994): 1-120.
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Midrash Yelammedenu in the same manner that the Adapted Yerushalmi
adapted the Talmud Yerushalmi.

The second part of this exegesis (Table 9.8b) describes young Israelite men
crawling in the sand in order to fulfill the commandments. This section in
Vayekhulu and in Yelammedenu has linguistic parallels. However, at the end
of the section in Vayekhulu (according to the citation in mMs Strasbourg and
in the Rokeach),?” there is an addition that is not found in Yelammedenu,
despite the fact that it appears in Yalkut Shimoni in a continuous manner,
according to which Israelites “bury their foreskins in the sand.” This addition
recalls the custom practiced in the Land of Israel as opposed to Babylonia,
where foreskins were put in the water, as is cited in the Sefer ha-Hillukim she-
bein anshei mizrach u-benei Erez Yisrael (17):

D3 TRAINRT :NIT RTAN> 07N 5P Pamn 003 PHmn [mam "wIR=] n"R
T2 072 <NR> 03 :RTA D 19PA PHmn [ORIW par=] K 231 ,<(0 10 1)
28 (R*© /1) 12 D PR NIAN TIOKR NNHW

The people of the east [i.e., Babylonia] put the foreskin in water, and put
it on their face, <learning it from what it says “Then washed I you with
water” (Ez 16:9)>, and the people of the Land of Israel bury the foreskin
in dust, [learning] from this verse: “As for thee also, because of the blood
of thy covenant I send forth thy prisoners out of the pit wherein is no
water” (Zech gm1).

In this case, apparently the author of Midrash Vayekhulu added a practice,
which he wished to encourage, to the section from Midrash Yelammedenu,
and thus he adapted it tendentiously.

Another excerpt from Midrash Vayekhulu (Table g.10) states that one must be
exact in reading the word uzekhartem (“and you shall remember”) when reciting
the Shema in order that it not be heard as usekhartem (“and you shall be paid”):

27  Rabbi Elazar of Worms, Sefer ha-Rokeach, ed. Shneorson (Jerusalem 1960), 108, p. 60:
“99P2 15 PINOA HRIWW — (> 33 /A3) “ApY? I8P 1IN W AN waTRT”.

28  Mordecai Margaliyot, Sefer ha-Hillukim she-bein anshei mizrach u-benei Erez Yisrael
(Jerusalem: Reuven Mas, 1938), 125-127.
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TABLE 9.10 Uzekhartem and Usekhartem

197

Vayekhulu (In Yerushalmi Adapted Yerushalmi
Rokeach)? (Berakhot)®
-1na oR” 19" WTea PP TR R In Machzor Vitry:

53 NR oA - M
T, (V5 10 ma) “n men
BPIEYT RO 1D PR

In Midrash Vayekhulu:
“If you follow my rules,”
[regarding the verse]
“and you remember
[uzkhartem] all the
commandments of the
Lord” (Num 15:39), one
should make sure to
pronounce it accurately,
lest they read “and

you shall be rewarded”
[uskhartem].

mT7AR 37 1D I
1275 M owa o
wnb rand 7g oo

29 owa e M anam
" rand Mg RTON
a7on oowh

These need to be
made sure of [...].
Rabbi Levi [and]
Rabbi Avdimi from
Haifa in the name of
Rabbi Levi son of Sisi,
one should spit out
“so that you remem-
ber” [tizkeru] (Num
15:40). Rabbi Yonah
in the name of Rabbi
Hisda: one should
spit out “because

for ever is His grace”
[khasdo] (Ps 136).

PRWI R ROV Hw 1 enah T
5aph nan Hy YynwnT 1m J7own
maowT Tmbn. oo
In Rokeach:4
S0 5w ennd 7R 1om
TIDVN NI KT ROW ROUTE
J2W MY WY ynwnT
In Machzor Vitry:
And one should spit out the
zayin of “you shall remember”
[tizkeru] (Num 15:40) so that
it does not sound “you shall
be rewarded” [tiskeru], which
would mean that [one does
it] in order to get a reward.
Yerushalmi.
In Rokeach:
“You shall remember” [tiz-
keru] (Num 15:40) — one
should spit out the z of “you
shall remember” [is said in the]
Yerushalmi, so that he will not be
saying “you shall be rewarded”
[tiskeru], which means that they
did it to be rewarded.

a Rabbi Elazar of Worms, Sefer ha-Rokeach, §320, p. 213.

b jBer2:3, 4d.

¢ Simcha b. Shmuel, Machzor Vitry, ed. S. Hurwitz (Niirnberg: J. Bulka, 1923), 1:12 (= Machzor

Vitry 14).

d Perush Siddur ha-Thephila la-Rokeach, ed. Moshe Hershler (Jerusalem: Machon HaRav

Hershler, 1992), 1:296.

This citation from Midrash Vayekhulu does not have a parallel in the excerpts
from Midrash Yelammedenu. Still, a similar type of exegesis may be found in
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Ashkenazic sources that are called “Talmud Yerushalmi” such as Machzor Vitry
and a commentary on the prayers by the author of the Rokeach (righthand
column), while our text of the Talmud Yerushalmi does not include the expla-
nation regarding paying and remembering.

In this case as well, apparently the text of the Yerushalmi quoted by medieval
Ashkenazic scholars is the Adapted Yerushalmi that was in use in Ashkenaz.
And once again, Midrash Vayekhulu contains the same adaptation that con-
tains the Adapted Yerushalmi. And again, this adaptation is not found in the
quotations from the lost Midrash Yelammedenu.

The third example (Table g.11) shows how the Adapted Yerushalmi (Col-
umn 3) inserted into the Talmud Yerushalmi the custom of reciting Vayekhulu
in the repetition of the prayers by the cantor, and thus, saying it three times on
the evening of the Sabbath — once as a silent prayer, a second time when it was
repeated, and a third time, during the Kiddush (sanctification and blessing of
the wine). This practice appears in the exact same way in Midrash Vayekhulu.
Therefore, Midrash Vayekhulu either is based upon the Adapted Yerushalmi
or explains it. This practice also is cited in Midrash Shokher Tov, which was
known in Ashkenaz but not in our text of Midrash Tehillim (and not in the
Buber edition). In contrast, the quotations from Yelammedenu do not mention
this practice:2?

TABLE 9.11 Recitation of Vayekhulu

Vayekhulu Yerushalmi Adapted “Shokher Tov”
(In Rokeach)? (Berakhot)® Yerushalmi
vITRa K31 o 2013798 In Sefer Ravyah, In Sefer Ravyah,
2R ovape 73 1o Dpna AN i3 Berakhot, 141:° Shabbat, 196:4
[oDM] I BI® MR AOW P PRY PRI 0T VR MY Bmw an
n5ana Tnx ,Naws Arnaceb Ry KW opna RN 917 By
mHann RS TR nAR 7973 AR 1eh 9w Max nhw anr5[1 nbana]
o137 Sy TN VAW PYN T I nnn L [o1an 5] nbann
IR 101 B 270 s
Pyn nng 7373
. yaw

a Rabbi Elazar of Worms, Sefer ha-Rokeach, ed. Shneorson (Jerusalem 1960), 40, p. 49.
b jBer 81, 1ud.

¢ Sefer Ravyah, Berakhot, 141, 1:128.

d Ibid,, 241.

29  About the reciting of Vayekhulu on Friday evening, see Israel M. Ta-Shma, Minhag
Ashkenaz ha-kadmon (Jerusalem: Magnes Press, 1999), 166-167.
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TABLE 9.11

Recitation of Vayekhulu (cont.)

199

Vayekhulu Yerushalmi Adapted “Shokher Tov”
(In Rokeach) (Berakhot) Yerushalmi
In Sefer Ravyah, TR 3T e 9o
Shabbat, 196:¢ 192 nwnaa ana
mSeIs 1m 20 WK R
Svmpyw ynwn  a78 nwaa nbnna
Y PRI N A NG Yaw Tbn
T PRW DIPNI A192 Mo oy
mhwra pren HR1 Py 525
... M272 noona Annn 5o omp
1373 07 1 0K v TIYRYY
opn I ... AN PBEK 20 I
~aR 19197 1h 1 2115 BIR 2vhe
[ ww o1pna] oURYD 3 I
aRT Sy 1Rt MR TR N2W
e e 212 11 bana
Jaws 1o onys 131 1919m Tnina
n%ann RS wm
.01211 5y wdhw
And Rava draws Rabbi Yossi In Sefer Ravyah, In Sefer Ravyah,
a conclusion in be-Rebbi [said]: Berakhot, 141: Shabbat, 196:
Midrash Vayekhulu: ~ There, in a place Rabbi Yossi be- What is it regard-

aman has to say
three time “[and
the heaven and
the earth] fin-
ished” (Gen 2:1)
on Saturday, one
in the prayer, and
once after the
prayer, and once
when blessing over
the wine.

where there is no
wine, the cantor
who prays in the
ark and says the
seven-faceted
blessing [...]

e Sefer Ravyah, Shabbat, 196, 1:242.

Rebbi says: It is
the custom there:
in a place where
there is no wine,
the cantor prays
before the ark
and says “and the
heaven [and the
earth] finished”
(Gen 2:1) etc. and
says the seven
faceted blessing.
In Sefer Ravyah,
Shabbat, 196:

ing the custom

to say three

time “and they
finished” [dur-
ing and] after the
prayer [over the
cup]? In Shokher
Tov they teach that
the three times
which is written
in the pericop of
Vayekhulu and the
three times which
is written in the
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TABLE 9.11 Recitation of Vayekhulu (cont.)

Vayekhulu Adapted “Shokher Tov”

(In Rokeach) Yerushalmi
And however in beginning of the
the Palestinian pericope of Parah
Talmud means teaches that
that the essence whoever says three
of “[and the times “and they
heaven and earth]  finished” is atoned
finished” (Gen 2:1) (kaparah) for all
was established his sins, and it is
to say in a place as if he upholds all
where thereisno  the Torah.
wine, as they say =~ AndIheard that
in the Yerushalmi  in the Midrash
tractate Berakhot ~ Shokher Tov they
[...] Rabbi Yossi say that a person
said they had the =~ must say “and
conduct there [...]  they finished”
and however, the three times on
people used tosay ~ Shabbat, once in
“finished” even the prayer “and so
[in a place where it is written in your
there was wine], Torah, ‘and they
as they trusted finished’ etc”, and
the Aggadah that  the second [time]
one has to say “fin- after the prayer,
ished” three times and the third
on Saturday. [time] during the

blessing over the
cup.
4 Conclusion

In conclusion, there are definitely parallels between the quotations from
Midrash Vayekhulu and those from the lost Midrash Yelammedenu. A thorough
study of these citations, however, suggests that Midrash Vayekhulu adapts
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its sources in a tendentious manner, which is similar to the adaptations of
the Adapted Yerushalmi and other adapted works (such as the ms Erfurt of the
Tosefta and the Scholion of Megillat Taanit).3° These adaptations do not
appear in the extant excerpts of Yelammedenu and, as far as I know, they are
not found in other TY midrashim. Therefore, it seems that these tendentious
adaptation followed the latter stage of the Ty midrashim, and it is likely that
they occurred toward the end of the 10th century.3!

I have come across similar tendentious adaptation in other lost aggadic
midrashim known only in Ashkenaz, a phenomenon that is parallel to what is
found in the Adapted Yerushalmi. According to my research, the origin of these
adaptations is Southern Italy, as in the case of Midrash Avkir and Midrash
Tehillim (Buber edition). These midrashim include adaptations of the earlier
midrashim that were their sources, and similar adaptations are found in the
Adapted Yerushalmi or, to be more exact, the network of adapted works. I have
shown a detailed example of this in my doctoral dissertation about the prac-
tice of flinging the ¢zitzit backwards, which is mentioned in the Avkir and in
the Shokher Tov in Ashkenaz and in the Adapted Yerushalmi.32

Following this exposition, we assume that those who were responsible
for the tendentious adaptation of the Adapted Yerushalmi were also respon-
sible for the adaptation of the Yelammedenu in the form found in Midrash
Vayekhulu as well as in some additional later midrashim that are related to the
TY midrashim.33

30  Yaacov Sussmann, “Learning Tradition and Text Tradition of the Yerushalmi” [in Hebrew],
in Mechkarim ba-sifrut ha-Talmudit, ed. Shemuel Reem (Jerusalem: Israel Academy of
Sciences and Humanities, 1983), 12—76; Yaacov Sussmann, “The Ashkenazi Yerushalmi
Ms — ‘Sefer Yerushalmi” [in Hebrew], Tarbiz 65 (1995): 37—63; Vered Noam, “The Scholion
to Megilat Taanit — Toward an Understanding of Its Stemma” [in Hebrew], Tarbiz 62
(1992): 55-99; Vered Noam, Megilat Taanit — Versions, Interpretation, History [in Hebrew]
(Jerusalem: Yad ben Zvi, 2003), 386—-391.

31 Geula, Lost Aggadic Works, 1:291—-336.

32  Ibid., 1:308-315.

33  For more on midrashic works in Southern Italy, see Geula, Lost Aggadic Works, 321-336;
and Amos Geula, “Midrashim compositi nell'ltalia meridionale,” in Gli ebrei nel Salento,
ed. Fabrizio Lelli (Galatina: Congedo editore, 2013), 43—74.
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